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higher degree to those who are to direct not only themselves but 
others,” 

The Gifts of the Holy Ghost are inseparably connected with 
sanctifying grace and charity, which are infused into the soul 
through the instrumentality of the sacraments. The Holy Spirit 
with His gifts descends upon all who receive the sacrament 
worthily. In none of the sacraments is this doctrine more 
explicit than in the sacrament of Orders, which confers the power 
and grace of the priesthood. In conferring the diaconate te 


bishop says: “ Receive ye the Holy Ghost for strength and for _ 


resisting the devil and his temptations in the name of the Lord”. 
Later, in conferring the priesthood, he says: “Receive ye the 
Holy Ghost; whose sins you shall forgive they are forgiven chem; 
whose sins you shall retain they are retained.” In the conse- 
cration of a bishop the consecrating prelate says simply: “ Re- 
ceive the Holy Ghost.” Only in one other sacrament, that of 
Confirmation, is there such emphatic reference to the Holy 
Spirit. We cannot therefore escape the conclusion that the feast. 
of Pentecost is peculiarly the feast of the priest, nor that devo- 


tion to the Holy Spirie should be particularly the devotion of 


priests. The priest has special need for the assistance of God. 
He has special titles also that are not found in the faithful is 
general. The destiny of the Church is his destiny. He must 
be a guide and an example to the flock entrusted te him. Over 


_ him at ordination were spok ; 
yO aan _Spoxen the words, “ Receive the Holy 
_ Ghost,” and the Council of Trent tells us chat these words of 


the bishop are nor spoken in vain,!? 
AMES W. O'BREN 
The Catholic U: niversity of America, : 


47 3, W,. Qu XLV, Act. 5. 
28 Sess, XXTIE, can. 4. 


ye : ; 
“i RO REN nile ape ag te ta RTT, eb in ala pnb ne oltre tae mhimemes 


THE ACT OF THE MYSTICAL BODY. 


spHRe PART of theology which deals with the Mystical Body 
of Christ has been very well treated during the past few 
years, In Germany, Dr. Juergensmeier of the Paderborn Sem- 
inary has written a magnificent book on the application of this 
teaching to the spiritual theology,’ while in France Dr. Anger 
of Rennes has shown the vivifying influence of the same teaching 
on the matter of dogma.’ Father Mersch in a truly magiste 
work has shown the historical development of thi doctrine from 
its source in Sacred Scripture, through the writings of the Fathers 
and the theologians.? Father Mura has made 4 valuable con- 
tribution to the science of theology in classifying the datum on 
the Mystical Body under the headings of the four causes, 40 
thus delineating che fulness of the life of Christ, im the 

and in the members Father Clerissac has written brilliantly 
on the essentially supernatural character of the Church.” Our 
American theologians have made their own very able contribu- 


Father Graden,’ and in well written articles, among 
of Doctor McGarry © are deserving of special mention. Indeed, 
the young American “ nation ” in the aniversal Church's faculty 
of sacred science has begun to exercise the influence qhich should 
belong to it particularly on this department of theology- 
However, the very fulness of the subject matter is guch that 
further progress must be made, progress which should be of 
service to the life and the activity of che 
Apart altogether from the feld of research, and from the PF 
lea of visualizing other departments of theology 17 ligh 
of the Mystical Body, it would seem that there Gy 
doctrine itself certain elements which escape e¥eo the magaste 
classification of Father Mura. . 


‘ Der Myntische Leib Christi ws Grandgriaaiy der Arteticr 


126): prs les princtbes de le 
coe Doctrine du Cart Moyiiqee de fi od . 
gogic de Sale? Thowat, (4ch odician, Parity 1934). (uowrain, 1953). 


+” Le Corps Mystique da Cheisr,” Etudes de "radologie Historians (0% 
ee Corhs Myntiawe in Christ, $a Nature ot So Vit Divian Papras Saint Bonk of la 
Adologie, (Paris, 1934}. . 
S Tbe Mystery of the Church, (cennasced from the Froschs—New York, 1957)- 
The Myiced Body of Chrict, (ew ork, 1935) 
The Mystical Chriss, Saint Loni, 1956). 
* Thonght, Val. Xif, wumbece t dad 2 CMasch and Jee 1937). 
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According to this brilliant theologian, the Mystical Body of 


Christ is something which can be understood in function of 
four real causes—material, formal, eficient, and final. The 


material cause is definitely the principle, not of unity but of 
The material cause of the Mystical Body is the 


multiplicity. 
Head and the members, those who go to make up the fulness of 
The other three causes are principles of unity, and the 


Christ. 
Mystical Body is one by reason of these. The formal cause 
The Mystical Body is one by 


either exemplary or intrinsic. 
reason of exemplary causality because there is one, and only one 
Model to which its members must be conformed. That one ula- 


mate exemplar is the Incarnate Word. 
The internal formal cause is either substantial or accidental, 


The Church can have no properly substantial cause because it 
is something made up of individual persons. But the Holy 
Ghost, to whom the activities of love on the part of the Blessed 
Trinity are attributed, is the quasi-substantial cause of the Mys- 
tical Body. Obviously It does not enter into composition with 
the members to form a whole of which Ir would be a part. It 


fulfills the functions of a substantial cause by constituting the 


Mystical Body as a supernatural organism, binding the members 
together in their corporate unity. 

The accidental and secondary formal cause of the Mystical 
Body is cwofold. First there is che moral and judicial subjection 
to the glorious yoke of Christ the King within the Church. 
Then there is the perfecting bond of charity. : 
_ The efficient cause that binds and holds the Church together 
3s principal and instrumental, The principal cause is the Blessed 

and by appropriation the Holy Ghost. The instru- 


Trinity, 
m ae ae ‘Te 
ental cause is either conjoined or separate. The conjoined 


instrume 

- t, bypostatically united to the Second Person of che 
essed Trinity. 

the sactaments, 

OUr sanctificati 


established by our Lord to signify and to cause 


of Christ.* 


ipa eed im + scheroe oa. 112, wil. 2, of Father Mura's work 


nital cause which makes the Church one is the humanicy 
The separate and secondary instruments are | 


on in Him. The final in which the uni 
of . inal cause in which ty 
the Mystical Body is achieved is the Glory of God in the. 
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As Father Simonin has pointed out very well,” there is bound 
to be 3 certain incompleteness in any schema which attempts to 
classify a supernatural reality im function of natural standards. 
The work of Father Mura is exact, and in its own manner quite 
complete, Yet the very classification of which he made use 
precluded a very sharp insistence upon one principle of unity, 
one aspect of the Mystical Body. We are one with Christ nor 
only for reasons which can be resumed under the heading of 
the four causes, but because we are deputized and empowered in 
a special way to make the act and the proper operation of Christ 
ourown. The Mystical Body is one with Christ because it is 
the organization whose chief and central business is the eternal! 
sacrifice of the Redeemer. His act, that for which He came 
inte the world, is in a special way ours, in the sense that the 
members of Christ are constituted as a kingly priesthood by a 
real sharing in the priesthood of Christ. The unity of the 
Mystical Body is essentially something dynamic. That which 
is the proper act of the Head is the proper act of the members 


who are conjoined with Him. 
There is one act which is fundamentally and primarily the. 


proper operation of Jesus Christ. The act of Redemption itself 
is the motive of the Incarnation, in such 2 way that, in the 
present order of divine providence, the Second Person of the 
Blessed Trinity would not have assumed a human. nature had 
Adam, the father of the human race, not sinned."| The purpose 
of the Incarnation was accomplished in the passion and death of 
Christ, in an act which was at once satisfactory, sacrificial, 
redemptive, and thus efficaciously the cause of our salvation.** 

From the very moment of His conception Christ had merited 
tternal salvation for us in every act He performed, and in every 


hardship He endured. But, in the merciful decrees of divine 
providence, it had been established thar aif these other merits 
of Christ should be ordered to, and have their effects from and 


through the passion itself.’ i 


™ The avticle “Implicite ct Explicite dans ke developpeenene da dogme,” p. 126 
in Asgriicam * January, 1937. 


7 Samma. Theolagice, IY, qu. t art. 3. 


7? toed. TD, qu. 48, passim. ; 
24 fbad, HH. qu. 44, srt 5 ad 5, and HHL qu 4% arts ad 2: wt ano Verte, De 


Hysterizs Verba meneeety p 355. 
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The life of Christ in this world actually centered about the 
passion, Our Lord could and did look to His exaltation upoa 
the crass as the crowning achievement of His life on earth, 
The sacrifice of Calvary was the act toward which every other 
work of His life was ordered, and to which He looked forward 
with eager anticipation. “I have a baptism wherewith J am 
to be baptized: and how am I straightened until it be accom- 
plished? ”1* ‘The sacrifice of Calvary is the proper act and per- 
fection of Christ in such a way that the Apostle of the Gentiles 

could speak of his evangelizing work in the terms, “ We preach 
Christ crucified ”..* And, standing amidst the eternal glories of 
nmin Saint John describes Him as “a Lamb, as it were 
slain "2° . 
The Mystical Body of Christ is the organization of those to 
whom God has accorded the signal favor of being united to 
Christ in such a way that His act becomes their own. The 
operation of a thing constitutes its proper perfection, and, i 
the final analysis, a thing is one in so far as it operates as ont. 
The proper act of the Mystical Body is not different from the 
proper act of Christ Himself. The act of the head is the act 
of the body. Our union with Christ is not merely an affair of 
Position, It is not quiescent but dynamic. The Mystical Body, 
a$ an organization, has a central affair, an essential business 
which constitutes the proper basic concern of all its members. - 
That operation is none other than the great sacrificial act of 
The Church has given us a very definite teaching on te 
manner in which the passion of Christ and its effects are cost 
municated to the person whom God has called into the unity 
of the Mystical Body. In the first place it is of faith that the 
justice of Christ. is not merely imputed to us. That was the 
Serre . Luther, justly condemned in the Council of Treat” 
‘epee cg that justice become ours merely by 2 sort | 
. iy Junction, according to which the member af Christ 
_ Would be justified formally by the justice of Christ Himself 


wetter, 


ere 


~St a 
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The member of Christ is sacramentally a participant of the 
justice of Christ. “ Unless they be born again in Christ, they 
will never be justified, since the grace by which they become 
just is given to them in that rebirth through the merit of His 
Passion.” The men to whom the merit of His passion is com- 
municated are the ones who receive the benefit of His death. 
The members of the Church receive the benefits of the passion 
and death of Christ, not as separated individuals, but as persons 
dynamically joined and configured to Him in the sacrament of 
Baptism, the sacrament of faith. 

Saint Thomas has given us a clear and authentic teaching on 
the mode of our dynamic union with Christ, on the manner in 
which we participate His activity. The heart of what is prop- 
erly the doctrine on the Mystical Body in Saint Thomas is con- 
tained in the question on the sacramental character. Considered 
im its immediate context, the treatise on the sacraments, tn gen~ 
eral and in particular, and in its proper background of the 
theological science as a whole, the Thomistic teaching on the 
sacramental character affords us the basis for a properly. dynamic 
concept of the Mystical Body. The epitome of the Thomistic 
teaching on the sacramental character, and on the dynamic 
nature of the Mystical Body is found in that apparently recoo~ 
dite article stating that the character itself is a power, and should 
be classified by reduction under the second species of rhea 
The men who, under the prevext of philosophical acumen, play 
with that notion, and attempted the apparently harmless pastime 
of substituting the first (habit and disposition), for the eer 
(potency and impotence) species of quality, did —— 
harm to the development of Catholic theology, and contribut 
ey to a lessened appreciation of the doctrine of our union 
with Christ in the Mystical Body. 

All of the featue oe ue ‘Thomas on the sacramental ent 
acter hinges upon the definition of a sacrament i its — 
acceptance, contained in the traditional Catholic theology. 11 
SCrament is the sign of 2 sacred thing in as much as it actually 
sanctifies man.” a2 


18 Ibid, chapter 3; Deaz. 795. 
7° Samme Thrvlogics, 1, qe. 63, oft 2 
Yond, IE, 60, art, 2. i 
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This sacrament signifies at the same time the cause of ovr 


salvation, the passion of Christ. Thus it is rememorative of a. 
pastevent, It signifies the form of our sanctification, habirnal 
grace and the supernatural virtues. In this way it is demon-. 
strative of a present effect produced within us by the passion 
of Christ. Finally the sacrament is the sign of the ultimate 
effect of our sanctification, eternal life. Thus it is prognostic 
of future glory. In this way the passion of Christ itself, the 
cause of our salvation, is communicated to us in a certain manner 


in the sacraments.” 
The Church is the Mystical Body of Christ. We become 
members of the Church when we receive the sacrament of 
Baptism. The enduring quality which constitutes us as mem- 
bers of the Church is the character of Baptism. Baptism’ itself: 
is a conformation to the passion of Christ, an effective gs 
whereby we make the passion of Christ our act. Through this 
sacrament “we who are baptized in Christ. Jesus, are bapcized 
in His death. For we are buried together with Him in bapust 
into death, that, as Christ is risen from the dead by the glory 
_ of the Father, so.we also may walk in newness of life... » So 
you also reckon that you are dead to sin but alive unto God ia 
Christ Jesus our Lord.” * of aaa ae Oe ne 
We can appreciate the sacramental economy only in the 
measure that we realize that the passion and death of Christ not 
_ only constituted an act of redemption, by which we were bb 
». erated from our sins, but was also the supreme act of religion, 
fe @ sacrifice, in which all who are to be saved in Chrise must pat 
: a _The sacraments of the new law, reeierangy 
|. power from the passion of Christ, have also this double orieat- 
fon. * The theology of Saint Thomas gives adequate expresioa 
ccording to the. 


sin, and perfecting him in the worship of God 4 


cso cyefee of tbe C2 ‘tian relies as ie Peg eet 8 gs ae 
BS of the Christian religion. “Sacramental grace (its genecil) . 

tabla ee Gidered especially toward two things; that #5 i 
et oe eee at it no fart che a i} 
Chote fen nan in guilt, and again for perfecting the so 
mie chings which pertain to the worship of God according 


mi, : 
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to the religion of the Christian life. It is evident from what 
been said above that Christ has freed us from sake 
oaly sufficiently and meritoriously, but also by way of sre 
tion, especially through His passion, Likewise, ane cross £26 
Passion He initiated the rite of the Christian religion, offering 
Himself as an oblation and a victim to God.” “* he 
sacrament of Baptism, by which we are made mem rs 
of Christ, has this twofold effect. It takes away the eae - - 
and it gives the sacramental grace of regeneration or rebirth. 


an exigency for those actual graces that are requisite da ? 

conduct of tha fife begun by Baptism. The habitual pecs | 

that which makes us living members of Christ. But ©. 5 ae Bios 
Ay cof Fegeneration, which we receive in Baptism, ‘aclaae ee 


stitutes the Person who 
God as He is in Hi 
» OF in the 


e 


on which 
But that activi 
of the Church 9 
feCeives iy 
Possess as fi 
Pig 
Adam had > 


‘death of Christ. 
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fost in the sin of Adam. All true religion among men is 


suramed up and expressed in sacrifice. The life of which 

habitual grace is the intrinsic source constitutes a religion, It 

is the special and unique glory of the grace of the Church, of 
the Mystical Body thar its life is saramed up and expressed in 
the effably perfect sacrifice of Jesus Christ. 

Baptism introduces us into the life of the Mystical Body. It 
is not the ultimate manifestation and expression of that life, 
Because that life is a service of God, or 2 religion, God in His 
mercy has constituted that Sacrament of Baptism so as to make 
it confer upon the person who receives it a special character, 
empowering and designating him for this service, by configuring 
him to the priesthood of Christe Himself. The same quality 
which is a configurative sign of our partaking in the priesthood 
of Christ is the distinctive sign by which the member of Christ 
1s differentiated from all men who have not been really united to 

Christ sacramentally. 

In this light we see the teaching of Saint Thomas on the nature 
of the sacramental character as a key to thesis in the dynamic 
theology of the Mystical Body, The “ Doctor Communis” and 
a the Thomistic school after him teach that the sacramental 
of acter must be allocated by reduction to the second species 

quality. It is a certain spiritual potency or power by which 
men are designated and enabled rship of God 
®Ccording to the ri ener ae partons a bata saree 

ine & CO the rite of the Christian religion. It is au abiding 
un eg eee potency, and as a result the character does not fall 
but is o a eee designation of the second species of quality, 
it en able ¥ reduced to it. It is an instrumental potency because 
Pring; “; man to enter into an activity of which Christ is de 
"oh Cause in Fiis passion.** ‘The man who has the bap- 
28 an instrament ngs 0 aH organization which worships God 
f the - ¢ Christ. _ The worship, or religious activitys 
real rae aul ian ae character is not merely indi- 
the sacri sr ae the principal cause is one very definite act, 
™An to ac ; rst. The sacramental character em, 32 
ba act, in one ta M ae eatin « 
. Apacity or another, 35 an instrument of this 


“ eLifice . 
The man possessing the character as a member of the 


vee > ML on, 63, at. 2 and qn. Saris . 


TENS NER tne ihe be 


Pe ane coe aL ete. 
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Church is the instrument. The Eucharistic sacrifice, the true 
sacrifice of the Mass, in which the Catholic participates accord- 
ing to his rank in the Mystical Body is the proper activity of 
the Church as an instrument, and the proper operation of the 
Catholic as such. The worship of God, in the Mystical Body, 
is summed up and expressed in one definite act, the Eucharistic 
sacrifice. 

The principal cause and the instrument have one act, and 
produce one effect. The act of the principal cause is the act 
of the instrument. In the eucharistic sacrifice the Mystical Body 
acts as the instrument of the passion of Christ, and in this sacri- 
ficial operation it makes the passion of Christ the act of the 
Church. The sacrifice of the Mass is then, in a special and 
metaphysical sense, the act of the Mystical Body, the tremendous 
instrumental function in which the baptized person is empow- 
ered to participate. To define it by its proper and immediate 
function, the Catholic Church, the Mystical Body of Christ, is 
that organization which exists to offer the sacrifice of the Mass. 
The Christian or baptized person is marked as distinct from 
other men in that he is empowered to participate in the essen- 
tially corporate activity of the eucharistic sacrifice. 

The Church does not act as an amorphous unit in the per- 
formance of the eucharistic sacrifice. The Church is constituted 
as an ordered, hierarchical society. Since the act of a thing 
is proportioned to what it is, the proper act of the Catholic 
Church, the sacrifice of the Mass, is an ordered hierarchical act. 
In this proper operation of the Mystical Body of Christ there 
are some constituted as empowered to fulfill an active function 
with reference to their fellow members. These are the men 
signed with the character of Holy Orders. “Those who have the 
fulness of the priestly character are enabled to confect the 
sacrament of the Holy Eucharist, and thas to fulfill the sacer- : 
dota! office of sacrifice. The others are empowered to participate 
in that corporate function actively, according to the perfection : 
of their order, ee ee 

Those who possess a relatively passive character, those who. 
are recipients rather than agents im the proper activity of the 
Church are the possessors of the baptismal character, who are 
thus enabled co receive the ocher sacraments. This power is 
sentered principally upoa the Holy Eacharist, “in which che 


THE ECCLESIASTICAL REVIEW. 


406 mie 


worship of Go consists principally, in so far as it is the 


of the Church.” ** 
The worship or cultus of God is “a certain protestation of 
faith through exterior signs”. And, because this protestation 


of faith is destined to be carried on until che end of time in the 
face of opposition coming from the inevitable enemies of the 
cross of Christ, there is a sacramental character officially empow- 
ering and designating the members of the Church for the 

spiritual conflict against the enemies of the faith.” This is 
the character of Confirmation, which thus resolves itself into 

an official empowering designation for the conduct of the Euch- 
aristic sacrifice against the attacks made against it. _.Viaceat 
Contenson,”* in commenting upon this phase of the sacramental 
economy, shows the close analogy between the sacramental char- 


acter and the military designation in natural affairs. Whibt 
any citizen can actually fight the enemies of his country, only 


the soldier is officially designated and empowered for this work. 
So the confirmed Christian is the officially. designated defender 


of the eucharistic sacrifice. 
Finally, all the teaching on the Holy Eucharist itself brings 
out the fact thar it is the immediate operation, the proper at 
and perfection of the Mystical Body. Ie is rightly called s sacti- 
fice “in so far as it is rememorative of the Lord’s passion”. 
That the Mass is “a true and proper sacrifice” is a dogma of 
Catholic faith.” Furthermore, it isa sacrifice that. belongs in 
4 special way to the Mystical Body of Christ as-an organization. 


Even those Masses in which the priest alone communicates sacra". © 


mentally must be considered common to the Church as 2 whale, 


“partly because the people communicate spiritually in them, ° 


cae aes ey ate celebrated by a public minister of 

fhe Chucch, not for himself alone but for all the faithful who 
_ Deloag ta the body of Christ.” Saint Thomas brings out the 
_- SMe Point in the Summa Theologica. “In private Masesit 


* AME ola tyne aetgien 
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sufficient to have one minister who takes the réle of the entire 
Catholic people.” sz . 
: The Holy Eucharist is the perfective sacrament of the Church 
in that it signifies and Causes our union in Christ by charity. 
At the same time it is the sacrifice of the people of God. Since 
the proper operation of the Mystical Body is the sacrifice of the 
» 2 social rather than a merely individual function, the 
members of the Church as a whole could be called by Saint 
Peter “a chosen generation, a kingly priesthood, a purchased 
people.” And because sacrifice is the supreme act of religion, . 
ing up and expressing the acts of the interior worship of 
God and testifying in a unique way to the divine excellence, he 
Could continue to speak of them as constituted in this special 
Snity “ that you may declare His virtues, who hath called you 
Out of darkness into His marvellous light”.* Because this és 
action is the one in which the Church makes its own. the very. 


meng Of the Redeemer, the priest who performs this act of 
eis said in all truth to assume the person of Christ Him- 


self. Ir is in the euch 


Fee turch of God, that the words of Malachias find their e 


aristic sacrifice, the proper operation of 


fg fom the rising of the sun to the going down of 


te same My name is great among the gentiles, and in every 
Place there is sacrifice, and there ia offered to My name 


oblation: f, My name is- among the. gen 
Lord of hoses.” * _ oa Oa Meee oy ee es 
wp uiderstanding the Mystical Body of Christ in function of 
tS proper Gperation has the decided i advantage 
the unity of Ca 

| Church finds its 


ently 


of 
act of 


408 THE ECCLESIASTICAL REVIEW. 


tian life. The acts of all the virtues enter into the background 
of prayer, and the eucharistic sacrifice, offered by the priest ia 
the name and the person of Christ, for the members of His 
Mystical Body, demands the sincerity of prayer and devotion 
among those for whom it is offered. 

Thus the life of the Mystical Body, so brilliantly resumed in 
the work of Father Mura, finds its bond in its common expres- 
sion in the eucharistic sacrifice, the act of the Mystical Body. 

Josern C, Fenton 


Washington, D. C. 


OUR LADY IN THE MODERN AGE. 


Ces TIMES such as those through which we are pass- 
ing serve to bring out all the resources of the Church. In 
the spiritual warfare we are waging there are reserve battalions 
—-truths the full value of which has not been previously realized 
~—that are thrown into the conflict. Thus, for instance, the 
dynamic character of our epoch has resuscitated the Pauline con- 
ception of the Church as the Mystical Body of Christ. Only 
such a conception would be adequate in order that we might 
be in a position to contend successfully with the exaggerated 
nationalism which threatens the Faith. Since the political soci- 
eties from which the threat comes have adopted a mystical philo- 
sophy and speak of themselves in biological terms, Divine Provi- 
dence has brought to the mind of this generation a conception 
of the Church which may be said to correspond, on the super- 
natural plane, to this new, vitalistic sociology. In the same 
way, it will be found that the special circumstances of the 
Present age have given a new emphasis to Our Lady as the 
Mother of the faithful. : 4 
At first sight there would seem to be little warrant in ee 
ture or tradition for assigning to her the réle in the creation 0 
the Mystical Body which the modern theologian is nag yaenns 
In the story of Pentecost as related in the Acts of the a igre 
she occupied but a humble position in the background. Al 
: the Holy Ghost des- 
we know from these sources is that, when th y" hn ak 
tended upon the assembled disciples of the risen ive ia ao 
Present. The fact is only casually mentioned as if 1 i 
: ats ss i with the entire 
Particular significance. But this is consistent witt nae 
character of the Ac?s, which, as the title suggests, 6 . 
> ty . f che divine socicty. 
With the militant and aggressive aspect © and naturally 
It is, for the most part, a record of the apostolate ane element. 
ath : masculine i) 
&ives prominence to what may be called the and female made 
But this cannot be the whole story. ; Male . In every 
i He them” is as true spiritually, as ix is good factor and 
; creation there are two factors, the passive of pak of the fem- 
| the active. We might almost equally well * The soul 
sa ‘ ; toward the Trath. : 
ine and the masculine attitude Pacmore. That is 
i$ as a woman before God,” wrote Coventry bur ir is not the 


1 ERASED IO, tA eR seg 
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Fo ae ete. Sennen lin mcm miata, Alea ER RRR aatt ee mine ocr 


